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In troduction

Lahore, the  capital city  o f  Punjab  province has 
rem ained a m ulti-relig ious and  m ulticu ltural space 
for centuries. People from  various beliefs, ethnic and 
cu ltu ral backgrounds used to live here and  took  part 
in  the  joys, sorrows, fam ines, and  festivals o f  each 
other.17 Lahore has been hom e to eight m ajor religions 
o f  the  w orld  i.e. H induism , Buddhism , Jainism , Zoro
astrianism , Christianity, Islam, Judaism  and  Sikhism 18 
and  people from  diverse religious arrays enjoyed in 
terreligious dialogue, w here they  shared the ir w orld
views and  perspectives freely.19 This religious diversity  
can be seen th rough  the  various m osques, shrines, 
churches, tem ples, and  gurdw aras th a t spot the  city.20

But at present, Lahore has lost m ost o f its religious 
and  cultu ral diversity, and  interreligious harm ony  due 
to the  cataclysm ic vio lence o f P artition  in  w hich 11.2 
m illion people crossed the  new ly draw n border21 w ith 
H indus and  Sikhs m igrating  to India. The H indu, Sikh 
and  M uslim  com m unities w hich had  coexisted for 
approxim ately  a m illennium  v io len tly  attacked each 
o ther and  as a result, thousands lost th e ir lives in the
carnage.22

A fter independence, religious violence erupted in 
the  early  1950’s in  Lahore, against the  A hm adiyya 
com m unity. A fter tha t, Lahore generally  m ain tained  
its trad ition  o f  in terfa ith  harm ony  bu t the  conflict 
re turned  in  the  1970s and  heigh tened  in  the  1980s, 
in itia lly  against the  A hm adiyya com m unity  and  la ter 
also against the  Christians. S tructural discrim ination  
based on laws and  recurring  v io len t incidences has 
tested  the  p luralistic, m ulti-cultu ral, and  harm onious

17 M ajid Sheikh, Lahore the tales w ithout E nd  (Lahore: Sang-e-M eel Publications, 2015).
18 Ibid.
19 Shahid M ukhtar, D in-e-Ila ’hi A ghaz Say A njam  Tak (Lahore: Shahid Publishers and Book Sales) 100-131.
20 F S . Aijazuddin, L a hore R ecollected  an A lm um b  (Lahore: Sange-e-M eel Publications, 2004).
21 K. Hill, W. Selzer, J. Leaning, S. J. M alik et. al, “The D em ographic Im pact o f  Partition in  Punjab in 1947”, P opulation Studies, Vol. 62, No. 2, (2008): 155-170.
22 W illiam  Dalrym ple , “The G reat D ivide”, The N ew  Yorker, June, 22, 2015. https://w w w.new yorker.com /m agazine/2015/06/29/the-great-divide-books-dalrym ple
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in te r-fa ith  character o f Lahore, enhancing  the  feel
ings o f  insecurity  and  vu lnerab ility  am ong religious 
m inorities.

Research Objective and  M ethodology 
To counter such feelings and  develop the  in te r-fa ith  
harm ony  o f  yesteryears, m ultiple in te r-fa ith  dialogue 
initiatives have been  tak ing  place in the  city. How
ever, little  academ ic w ork has been done to pu t these 
dialogues in the  con tex t o f  the  historical trad ition  o f 
in teraction  am ong various fa ith-based  com m unities, 
as well as w ith in  the  contem porary  con tex t o f  in te r
faith  dialogue being  practiced  around  the  world. As 
in terfa ith  dialogue can prom ote pluralism , inclusivity, 
and  social harm on y  for peaceful coexistence, it can 
lead to  the  d ism antling  o f  societal and  institu tio n a l
ized discrim ination  against religious m inorities.23 This 
stu d y  is an  attem pt to understand  the  h istorical evolu
tio n  and  n a tu re  o f in terfaith  d ialogue in Lahore, w hile 
critically  assessing the  current practice o f interfaith  
d ialogue in the  city.

For a deeper understand ing  o f  current dialogue p rac
tices in Lahore, it uses the  triangu la tion  m ethod in 
clusive o f  interview s, focused group discussions, and 
partic ipan t observations o f  in te r-fa ith  dialogue activ i
ties. A to ta l o f  tw en ty -one  interview s, two focused 
group discussions, and  six  partic ipan t observations 
w ere conducted  consisting  o f  in terfa ith  practitioners, 
academ ics, religious leaders, public po licy  experts, 
governm ent officials, w om en’s rights activists, civil 
society  activists, social and  political w orkers, in te r
faith  scholars, Christian religious leaders, and  com 
m on people m ain ly  in  an  u rb an  setting.

other, com paring apples w ith  apples ra ther th a n  w ith  
oranges, and  n o t denigrating  the  o ther in case o f a 
disagreem ent. Stressing the  im portance o f listening, 
he states th a t “overall, respect for listen ing  serves as 
the  ground ru le for dialogue and  further keeping in 
view  th a t n o t an y  single group holds the  absolute 
know ledge about n a tu re  and  the  deeds o f the  Al- 
m igh ty .”24
K enneth Cracknell provides fu rther guidelines for 
in terfa ith  d ialogue suggesting  th a t “dialogue ac
know ledges various religious, political, econom ic and  
cu ltu ral o rientations and  loyalties o f the  dialogue 
partners. A careful consideration  o f  specific dictions 
w ith  regards to culture and  con text is v ital am ong 
dialogue partners w hile the  effort to proselytize or to 
prove religious superiority  b y  an y  adheren t can h inder 
the  productiv ity  and  in teg rity  o f  the  dialogue. M ainly, 
‘d ialogue o f  life’ is a transfo rm ative  form  o f  in te r
faith  dialogue w hen people share the ir lives w ith  each 
o ther b y  opening the ir hom es and  p ray ing  together. 
This m eans opening  yo u r m ind and  spirit th rou g h  a 
b roader v ision in the  presence o f A lm ighty .”25 Though 
th is suggests th a t in terfaith  d ialogue involves the 
com plete socio-political and  econom ic context o f 
d ialogue partners, Im am  A bdul M alik M ujahid, form er 
chairm an o f the  Parliam ent o f  the  W orld’s Religions 
goes a step further b y  s ta ting  th a t even talk ing  to 
neighbors o f  a different faith  on m utual hum an  is
sues is also dialogue, and  a constructive dialogue 
w ould  m ove from  conversation  to action  on com m on 
ground. He further adds th a t for the  com m on hum an 
good, in terfa ith  dialogue should  deal w ith  all neces
sary  issues in a com prehensive w ay  bu t should  avoid 
issues th a t can  lead to  conflict.26

Theoretical Fram ew ork
The root o f the  w ord “dia logue” comes from  the  
Greek w ord dia-logos w hich m eans ‘to talk  som e
th in g  th ro u g h ’. It refers to a reciprocal m ovem ent in 
w hich engaged partners are open to differences and  
otherness. Leonard Swidler stresses five elem ents o f  a 
d ialogue including listening, learning, respecting  the

Supporting  M ujahid’s position  on in terfa ith  dialogue 
am ong com m on folks during the ir daily  interactions, 
M ichael Nazir-A li, p resident o f the  Oxford Centre for 
T raining, Research, A dvocacy and  D ialogue (OXTRAD) 
further differentiates betw een “discursive d ia logue”, 
w hich is about the  exchange o f  inform ation ; “spiritual 
d ia logue”, w hich shares the  riches o f sp iritual experi-

23 Parliam ent o f  the W orld’s Religions, “Publications and Reports”, https://parliam entofreligions.org/publication (Accessed 5 January, 2017).
24 Yvonne Aburrow, “H ow  to do Interfaith dialogue”, Patheos, July 15, 2014. http://www.patheos.com/ blogs/serm onsfrom them ound/2014/07/how -to-do-interfaith- 
dialogue/ (13 Novem ber, 2015).
25 G erard Forde, “A  Journey Together: A  resource for C hristian M uslim  D ialogue”, Cois Time, 2013. https://w w w.pobal.ie/Publications/D ocum ents/A % 20Journey% 20 
Together% 20-% 20Cois% 20Tine% 20-% 202013.pdf (Accessed 17 M ay 2015).
26 US- Pakistan Interreligious Consortium  organized by U M T in Lahore Pearl continental hotel at M arch 27-29, 2017.
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ences; from  a th ird  type o f  d ialogue about fundam en
ta l freedom s and  o f bu ild ing  a com m on hom e. This 
d ialogue should  also take place betw een neighbors 
and  colleagues at w ork, beyond  the  level o f  religious 
leaders o r scholars.27 Thus, effective in terfa ith  d ia
logue requires th a t it is inclusive o f  w om en, youth , 
and  o rd inary  citizens, and  adopts a holistic approach 
to  discussing bu ild ing  a com m on hom e together in  the  
spirit o f  peace, social justice, and  com m unity  service.

H istory  o f  In terfa ith  D ialogue in Lahore 
The h isto ry  o f  in terfa ith  harm on y  and  dialogue in 
Lahore and  Punjab  owes a great deal to the  Sufi and 
B hagti m ovem ents. Their lives and  teachings served 
as a sym bol o f social harm ony  and  created a spirit o f  
togetherness w hich led to a culture o f  religious fusion 
w hile also influencing  the  rulers. Though this trad i
tio n  o f  religious in teraction , inclusivity , and  com 
m unal m eals as p racticed  b y  B aba Farid  (1179-1266), 
Guru N anak (1469-1539), Shah H ussain (1538-1599), 
M ian M ir (1550-1635), Bulleh Shah (1680-1757),
W aris Shah (1710-1738) and  others still continues, it 
has drastica lly  w eakened ow ing to various factors.

M ughal & Sikh Period:
The era o f  M ughal Em peror A kbar (1556-1605) is 
considered exem plary  for in terfa ith  harm on y  in India. 
He prom oted  religious cohesion betw een Hindus and 
M uslim s.28 To institu tionalize the  idea o f interreligious 
discourse, he bu ilt tw o buildings in  Lahore: at K hair 
P u ra  for Jews, Christians, Zoroastrians and  M uslims 
and  at D haram  Pura for H indus, Jains, Buddhists, and 
Valm ikis.29 He frequently  took  part in those m eet
ings to im prove his understand ing  o f these religions.30 
A kbar also facilitated  transla tion  o f  various H indu 
books31, and  expedited the  tran sla tio n  o f  the  four 
Gospels o f  the  New Testam ent into Persian  b y  the

engagem ent o f  Jerom e Xavier, a Jesu it priest. These 
transla tions opened the  door for theological dialogue 
am ong various religious experts. It is fu rther claim ed 
b y  Falix  Vayle th a t after the  y ear 1576 w hen Ibadat 
K hana (house o f w orship) hosted  cosm opolitan  com 
m unities fo r scholarly  exchanges, A kbar constituted  
the  ‘First Parliam ent o f R eligions’.32 Though in terre
ligious discourse seem ed to continue in la ter M u
ghal period w ith  the  no tab le exam ple o f P rince Dara 
Shikoh (1615-1659), the  trad ition  o f tolerance and 
in terfa ith  harm ony  was system atically  reversed during 
A urangzeb’s (1618-1707) period.

The early  19th cen tu ry  reign o f  M aharaja Ranjit 
Singh33 was again  a throw back to  A kbar’s tim e, as 
he advocated  diversity  and  religious p lu ra lity34 and 
his adm inistration  and  arm y constitu ted  peoples o f 
all religions. The M aharaja facilitated  the  tran s la 
tion  o f  H indu and  M uslim  ho ly  literature into v a ri
ous languages, and  the  H oly Q uran was transla ted  
into  G urum ukhi and Shahm ukh i for the  first tim e.35 
He equally  acknow ledged celebrations o f religious 
festivals w ith  great festiv ity  as a d ialogue o f life and 
deed. He observed the  fast w ith  M uslims in  Ram azan, 
celebrated Holi w ith  H indus and  traveled  to  A m ritsar 
every m on th  to perform  Sikh rituals,36 w hile asking 
people o f  various religions to  p ray  for him .37

The British Period:
The British period was a m ix ture o f  in terfa ith  d ia
logue, polem ics, and  apologetics tow ards the  ‘religious 
o ther’. A fter the  1857 rebellion, religious debate, pros- 
elytization, m issionary  activity , and  religious revival
ist m ovem ents em erged as the  new  norm  in  India, and 
Lahore retained  its trad ition  o f religious dialogue and 
in terfa ith  harm ony.38 The po licy  o f  religious freedom  
and  to lerance was adopted  b y  the  British in India post

27 Lecturer on 17th Novem ber, 2016 Center for Public Policy and G overnance Form an Christian College Lahore.
28 Shankar Nair, Translating Wisdom: H indu-M uslim  Intellectual Interactions in E arly M odern South Asia, (California: U niversity o f  California Press, 2020).
29 G.C. Walker, Esquire, G azetteer o f  the Lahore D istric t 1893-94, (Lahore: Sang-e-m eel Publications, 2006).
30 Awami Jham oori Forum , “A kbar aur Punjab 1556- 1605”, A pna Org. http://apnaorg.com /books/m agazines/ajf-50/book/page0013.jpg
31 Shahid M ukhtar, D in-i-Ilahi Aghaz say A njam  Tak, (Lahore: Shahid Publishers and Book Sellers, 138).
32 Shahid M ukhtar, D in-i-Ilahi Aghaz say A njam  Tak, (Lahore: Shahid Publishers and Book Sellers, 148).
33 M ushtaq Soofi, “Punjab Notes: Space for Religious D iversity”, DAWN, N ovem ber, 14, 2014. http://w ww .daw n.com /news/1144364 (Accessed 12 April 2016).
34 M ushtaq Soofi, “Gora Raj: our elders and national narrative”, D^ WN, April, 11, 2014.
35 TEDx. “The untold history o f  Sikh rule under R anjit Singh in Lahore, Fakir Syed, TED xU Lahore” Film ed [May 2014]. You Tube vidieo,1951. Posted [May 2014]. 
https://w w w.youtube.com /w atch?v=yW xD hT3ybU s.
36 The Sikh Court, “The Legacy o f  M aha Raja R anjit Singh”, G ateway to Sikhism, http://w ww .sikh-history.com /sikhhist/warriors/ranjit10.htm l (Accessed 17 D ecem 
ber, 2016).
37 G urdashan Singh D hillon, “The Sikh R ule and R anjit Singh”, Gateway to Sikhism, https://w w w.allaboutsikhs.com /sikhism -articles/the-sikh-rule-and-ranjit-singh
(Accessed 21 December, 2016).
38 M aqsood Kamil, “Religious Extrem ism  and Christian Response in the context o f  Pakistan” (Paper presented at Stott-Bediako Amm an, Jordan, 2015), 20.
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Queen V ictoria’s p roclam ation  o f 1858,39 w hich a l
low ed people o f  all religions to freely preach, practice, 
p rin t literature, and  engage in d ialogue and  debate, 
and  there w ere instances w hen the  governm ent-super
vised interreligious dialogues and  debates th rou g h  its 
m agisterial bodies.

Dr. Charles Form an (1821-1894), the  founder o f 
Form an Christian College, encouraged interreligious 
discussions on a daily  basis in different parts o f  the  
W alled City o f Lahore during  his fo rty -year educa
tio n a l career.40 In 1872, the  Brahm o Samaj bu ilt a 
m andir  in  A narakali for the ir prayers on  Sunday, 
w hile facilitating  interreligious dialogue sessions 
every  F riday w here people from  all fa ith  w ere w el- 
com e.41 Sim ilarly, the  Sanatan  D harm  Sabha estab
lished in 1889 organized lectures and  sem inars every 
Sunday  evening to encourage all fa ith  groups to 
partic ipate in  interreligious dialogical exchanges. The 
society  was so deeply in terw oven th a t som eone from  
outside could no t m ake a clear d istinction  betw een 
various religious groups.42 This religiously  diverse and 
p lu ra l Lahore had  far-reach ing  influence on W estern 
theologians, academ ics, and  w orkers who lived and  
served in  Lahore. For instance, Gottlieb W ilhelm  Leit- 
ner, the  principal o f  G overnm ent College Lahore, set 
up the  O riental Institu te  to teach  orien tal languages, 
cultures, philosophies, and  religions in  B ritain .43 Simi
larly, W ilfred Cantwell Sm ith, a Presbyterian  m in is
te r and  scholar o f Islam  established the  Institu te  o f 
Islam ic Studies at McGill C anada and  was one o f the  
founders o f  the  Center for the  Study o f  W orld Reli
gions at H arvard U niversity.44

R estoration  o f  D ialogue after P artition
The P artition  o f Punjab  d isrupted in terfa ith  harm ony,
m ixed neighborhoods, and  an  evolving syncretic

culture b y  po larizing the  popu lation  along  religious 
lines w hile leav ing  b itte r m em ories o f  sectarian  w ar- 
fare.45 As Sikhs and  H indus left Lahore, M uslims and 
non-M uslim s stopped being  equal parties in  dialogue, 
w hile an y  in terfa ith  dialogue th a t did take place, 
m oved into  priva te  spaces. Further, the  sta te  after 
independence m ade lim ited attem pts to bu ild  in te l
lectual, h istorical, and  m ulti-cu ltu ra l linkages am ong 
different regions o f the  coun try  and  instead, the  
m onist Islam ic State iden tity  glossed over the  respect 
for religious and  cultu ral diversity .46 For exam ple, fes
tivals o f religions o ther th a n  Islam  have been rem oved 
from  the  national calendar since 1953, w hich has led 
to p luralism  com ing u n der stress.47

The im pact has been trem endous. W hile the  Sikh, 
H indu, A hm adi, and  Shia com m unities have been  a 
target o f various religious groups since independence, 
the  physical persecution  o f  the  Christian com m unity  
began  during G eneral Z ia’s regim e w hen B lasphem y 
Laws w ere am ended,48 w hile attacks against these 
com m unities increased after the  A m erican invasion  o f 
A fghanistan  post 9 /11.49

A Critical A ppraisal o f  In terfa ith  D ialogue in  Contem 
p o rary  Lahore

Though Lahore has a rich  h istorical trad ition  o f 
in terfa ith  harm ony, interaction , and  dialogue, this 
has w aned  since independence because the  present 
generation  is less fam iliar w ith  people o f  o ther faiths 
and  has a narrow  know ledge o f the  ‘religious o th er’ 
as com pared to earlier generations w ho lived, s tud 
ied or w orked w ith  H indus, Sikhs, Parsis, Jains, Jews 
and  Buddhists in Lahore. In terfaith  dialogue betw een 
peoples o f  different faith  trad itions thus becom es 
im perative and  its effectiveness becom es critical to

39 Sir Syed A hm ad Khan, "Asbab-e- Baghawat-e- H in d ” (Lahore: M azbua-e-M ustafa-e- Press Lahore, 17).
40 Tahir M asood, “U rdu W orks o f  Dr. Charles W  Form an”, The Nation, M arch, 05, 2014, http://nation.com .pk/national/05-M ar-2014/urdu-w orks-of-dr-charles-w - 
form an
41 G.C. Walker, Esquire, G azetteer o f  the Lahore D istrict 1893-94 (Lahore: Sang-e- M eel Publications, 2006), 92-97.
42 G.C. Walker, Esquire, G azetteer o f  the Lahore D istrict 1893-94 (Lahore: Sang-e- M eel Publications, 2006), 92-97.
43 The Times, “Travails o f  The M ecca o f  Suburbia”, M arch, 29, 2008, http://w ww .shahjahanm osque.org.uk/travails-m ecca-suburbia (Accessed 20 September, 2016).
44 H arvard University Gazette, “W ilfred Cantw ell Sm ith”, N ovem ber, 29, 2001, http ://new s.harvard.edu/gazette/2001/11.29/27-m em orialm inute.htm l (Accessed 12 
A pril, 2016).
45 W illiam  Dalrym ple, “The G reat D ivide”, The N e ŵ Yorker, June, 22, 2015.
46 Ishtiaq Ahm ad, A dnan Rafiq, ed., P ak istan ’s D em ocratic Transition Change and Persistence, (New York: Routledge, 2017), 128-171.
47 Rasul Bakhsh Rais, “Pluralism  under stress”, The Express Tribune, A ugust, 13, 2012.
48 Roger Ballard, The Christians o fP akistan: A  historical Overview and an A ssessm ent o fth e ir  Current Position  (United Kingdom: CASAS, 2015), 9.
49 Tina M ercep, “Pakistan: Opportunities and Threats to the D evelopm ent o f  a Pluralistic Society”, K onrad A denauer Stiftung, June, 29, 2016. http://www.kas.de/ 
bruessel/de/publications/45961/ ( A ccessed 18 A ugust 2016)
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rebuild ing religious harm ony.

Since the  clergy leads dialogue, com m unication  is 
lim ited to a pasto r and  an  im am , and  m ostly  sim i
larities are discussed w hile differences in  beliefs and 
practices are avoided. This segm entation  o f p a r
tic ipan ts along religious lines and  concen tration  on 
theological issues in  the  dialogue prom pted  responses 
from  m ultiple interview ees. A senior social activist 
s ta ted  th a t “the  param eters o f  dialogue are w rong  as 
the  people m eet on  the  basis o f  beliefs bu t they  should 
m eet on hum an ita rian  grounds” w hile ano ther respon
dent sta ted  th a t the  m ain  focus o f  d ialogue should  
be on social issues instead  o f  theological ones. An 
interview ee suggested th a t “dialogue should  be based 
on local cultu ral values because cu ltu ral festivals have 
m ore com m onalities and  b ind  people together.”

However, th is requires a certain  level o f openness 
am ong the  partic ipants. But the  m ajority  o f  respon
dents said th a t there  was no openness even am ong 
the  progressive people o f the  m ajo rity  com m unity  on 
religious issues. A respondent said, “People from  the 
religious m inority , even leaders and  bishops are afraid 
to ta lk  openly  on theological issues in  these m eet
ings.” Thus, these m eetings do no t address the  issue o f 
m istrust th a t still exists and  the  conversation  rem ains 
cosmetic. One respondent sta ted  “once som e govern
m ent officials cam e to partic ipate  in an  in terfaith  d ia
logue organized b y  a local church. They w ere offered 
food bu t reg rettab ly  they  refused to eat. This incident 
n o t on ly  hurt our feelings bu t also destroyed the  m u
tu a l tru st w hich was bu ilt th rough  this m eeting .”

Effective in terfaith  d ialogue also requires a certain  
level o f  equality  am ong partic ipan ts. But socio
econom ic d isparity  betw een religious com m unities 
leads to a gap in the  d ialogue process especially w hen 
the  m inority  com m unity  is socially, econom ically, 
politically , and  legally  m uch w eaker th a n  the  m ajor
ity  com m unity. To h ighligh t this fact, one respondent 
sta ted  th a t “the  m ajo rity  com m unity  behaves in  a w ay  
th a t th e y  dom inate  the  d ialogue m eetings”.

is n o t being  practiced  because o f  the  risk o f  reaction  
from  w ith in  ow n com m unities. Further, there is a 
m inim al partic ipation  o f  H indus, Sikhs, and  B aha’is 
in these dialogues, p a rtly  because o f  the ir m inute 
num bers in  Lahore and  also because o f  xen o ph o 
bic hostilities against India. Lastly, the  A hm adiyya 
com m unity  is to ta lly  deprived o f  partic ipation  in the  
dialogue as was confirm ed th rough  partic ipan t obser
vations and  interview s. There is also m inim al partic i
pation  o f  w om en in  d ialogue m eetings, even though  
the ir role is v ita l in p rom oting  in terfaith  relations.
This was underscored b y  a partic ipan t w ho sta ted  tha t 
“w hen fam ilies com e together for a dialogue, it can  be 
m ore fruitful. The food, clothes, colors and  festivals, 
com m onalities and  social issues m ust be the  basis o f 
our d ialogue.”

A dditionally , alm ost all respondents said th a t d ia
logue m eetings m ostly  took place in  lux u ry  hotels 
and  thus the  fruits o f  d ialogue w ere n o t conveyed to 
the  com m on people. There is little effort to hold  these 
dialogues in  m osques and  churches.

Role o f the  State:
A lm ost all respondents show ed the ir d issatisfaction 
regard ing  the  ex isting  institu tional support o f  the 
sta te  to p rom ote interreligious relations. One respon
dent said th a t “w hen an y  bad  incident happens, only  
then  the  governm ent m inisters appear.” This w as a t
tested  b y  a respondent from  the  Lahore D eputy  Com
m issioner’s office who said th a t “w e have a ‘District 
Peace Com m ittee’ and  if  an y  interreligious conflict 
happens, then  w e involve religious leaders to  m anage 
interreligious conflicts. But m ostly, this com m ittee 
m eets before the  m onth  o f  M uharram  to m anage law 
and  order situation  regard ing  sectarian  v io lence.”
The lack  o f  s ta te ’s com m itm ent tow ards support
ing  in terfaith  harm ony  can be understood  from  the 
absence o f in terfa ith  com m ittees a t the  un io n  council 
level w hich one o f  the  respondents described as “one 
o f the  m ajor reasons for interreligious conflic t.” Iron i
cally, the  M inistry  o f  Religious Affairs & In terfaith  
H arm ony m ain ly  deals w ith  Hajj applications.

A no ther overlooked factor is the  in tra -fa ith  dialogue 
th a t is crucial to p rom oting  in terfa ith  dialogue but

Conclusion & Policy R ecom m endations
Lahore has a rich h isto ry  o f  in terfa ith  dialogue th a t
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m ost people are unaw are  o f  because interreligious 
d ialogue spaces have gradually  shrunk  since Partition. 
W hereas the  constituency  o f in terfa ith  d ialogue exists, 
research  findings suggest th a t m ost d ialogue o rga
nizers and  partic ipants do no t understand  the  very  
concept o f  in terfa ith  d ialogue and  its various forms 
i.e. dialogue o f  life; dialogue o f  deed, and  d ialogue o f 
religious experience. Thus, in terfa ith  dialogue w hich 
is curren tly  tak ing  place can be categorized m ore as 
a d iatribe o r a m onologue am ong a select group o f 
people, w ho seem  to be repeated ly  invited. 
U nfortunately , because o f  a lack o f  s ta te  support and 
a lack o f  conviction  b y  society, the  curren t dialogue 
activities are no t self-sustain ing  and  are m ostly  based 
on foreign funding. Thus, in terfa ith  dialogue has 
prim arily  becom e a pro ject-based  activ ity  ra th e r than  
being  considered a m ission, o r a social, religious, and 
na tiona l responsibility. To reorient and  restructure the 
na tu re  o f this current pa tte rn  o f in terfa ith  dialogue, 
follow ing is recom m ended.

Develop a Fram ew ork for In terfa ith  D ialogue in  the 
Local Context: To im prove the  effectiveness o f  and 
b roaden  the  fram ew ork o f in terfaith  dialogue, the  dos 
and  d on ’ts o f in terfaith  d ialogue need to be com pre
hended; the  im portance o f  listen ing  and  respecting 
the  ‘o ther’; the  need  to include w om en, yo u th  and  
fam ilies; to m ove beyond  theo logy  to  also include 
socio-cultu ral and  political issues; and  to acknow l
edge diversity  th rough  jo in t celebrations o f cultural 
and  religious festivals such as B asant, m elas, Holi, 
Dewali, Eid, Christmas, Bisakhi, Nowruz and  others.

Institu tionalize In terfaith  D ialogue Process at the  Lo
cal Level: S tate and  civil socie ty  should  w ork together 
to institu tionalize in terfa ith  d ialogue at the  un ion  
council level th rough  the  form ation o f  peace com m it
tees. The in teraction  o f local representatives w ith  v a ri
ous religious com m unities on a sustained  basis will 
help elim inate violence at the  grassroots level th rough  
p inpo in ting  and  rem oval o f hate  literature and  hate 
speech.

The s ta te  should  also support the  p roduction  o f  in te r
faith  dialogue guidelines and  peace literature w hile 
p rov id ing  neu tra l venues to the  peace com m ittee for

d ialogue and  com m unity  interaction .

N aseer Jo hn  is A djunct Facu lty  in H istory & Pakistan  
Studies, Form an Christian College
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Sem inar Series
:Dr. A yra Indrias Patras, a CPPG A lum ni and  A ssistant 
Professor in  the  D epartm ent o f  Political Science, For
m an  Christian College, was inv ited  to discuss her book 
Sw ep t A sid e  A  S tory o f  Christian Sweepers in Lahore 
(Lahore: Folio, 2023) on February  20, 2023. She was 
jo in ed  b y  tw o discussants: Neelam H ussain, an  edu
cationist and  researcher, and  Dr. A sad u r Rehm an, an 
A ssistant Professor at Form an Christian College.

In troducing  her book, Patras shared th a t it has already 
been substan tia ted  in existing  literature th a t religious 
m inorities in  Pakistan  have been  m arginalized  on a 
social, political, and  econom ic level. Her book further 
investigates the  intersection  betw een caste, class, gen
der and  religion under the  broad  rubric o f Subaltern 
Studies, w hich iden tify  colonial populations th a t are 
socially, po litica lly  and  econom ically  excluded from  
the  h ierarchy  o f power. She h igh ligh ted  the  h isto ri
cal structures and  forces th a t have shaped Christian 
com m unities as religious m inorities and  subdued class 
com m unities. M ore so, she argued th a t there  was stig 
m atization  w ith in  the  Christian com m unities as well, 
based on existing  class divisions and  o ther contours 
w hich h igh lighted  the  need for researching th is topic. 
T hrough her research, she has b rough t forw ard the  
voices o f those w ho nav igate  th rough  th is uneven  
terra in  eclipsed b y  various strands o f m arginality , and 
social and  class divisions.

P a tra s’ book focuses on the  w ay  w aste m anagem ent is 
structured  in  Pakistan  in relations to low er-h ierarchy  
w om en w orkers engaged in  jan ito ria l services. It also 
explains how  w om en traverse the  challenging lan d 
scapes o f  caste and  social disparities. Shedding light
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